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PREFACE. 


The history of Veerashaiva reli^non and philo¬ 
sophy has long remained a sealed book. Feeble 
attempts have been made, here and there, by a few 
modern writers to give it some shape. But that is 
not enough, and, as some of those accounts are 
partisan in spirit, they are to be re-cast and put in 
their proper perspective by the unbiassed chronicler. 
In other words, a true orientation of this branch of 
history and philosophy is yet to be done. But we 
need not despair. There are signs of social consci¬ 
ousness among the Veerashaivas. The old antipathy 
shown by some classes of people towards the 
Veerashaiva religicm is being gradually shaken off. 
Young scholars are coming forward to rescue the 
gems of knowledge from the sea of oblivion. There 
is a vast field before them, and the immense literature, 
both ancient and modern, gives them free scope to 
carry on endless researches into the history of one of 
the ancient religions of India. 

Here is an attempt, in its own w^ay, towards the 
task, the importance of which has been stressed above. 
This is an English translation of the Kannada speeches 
delivered by Pandit Sri Kashinatha Shastriji, Bruhan- 
mathadhyaksha of Naganur, on the occasions of 
the Birthday Anniversary Celebration of Sri Jagad- 
guru Darukacharya, at Mysore. Pandit Sri Kashinattha 
Shastriji is an erudite scholar both in Sanskrit and 
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Kannada, A perusal of this book will show his deep 
learning and the patient trouble that he has taken in 
carrying on researches with regard to the antiquity 
of the Veerashaiva religion and philosophy. Indeed^ 
some of the things that he mentions are revelations 
to many. A brief sketch of his life, here, may not 
be irrelevant, for it serves to throw some light upon 
the position that he occupies in Veerashaiva Society. 

Pandit Kashinatha Shastriji was born at the 
village of Narayanpur, in Gadag Taluk, in Dharwar 
District, on May 28, 1895. He comes of the family 
of the Dharmadhikaris (hereditary priests) of the 
Hiremath of Naganur, in Navalgund Taluk, in 
Dharwar District. The name of his father is bV. 
Siddheshtvarayya and that of his mother is Srimati 
Ndgdmbd. Till the twelfth year he was brought up 
and educated by his maternal uncle, at Narayanpur^ 
which is the birth-place of his mother. Then, having 
studied for some time in his own village of Naganur^ 
he joined, in his sixteenth year, the Veerashaiva 
Sanskrit School of Abbigeri, in Ron Taluk, in Dhar¬ 
war District. He studied there Kavya (Poetry) and 
Nataka (Drama) for two years. Afterwards, he 
studied for one year, in the Sanskrit Pathashala of 
Sholapur founded by the late lamented Rao Bahadur 
Sreemanta Mallappa Warada. There he studied Alan- 
karashasti-a (Rhetoric) and Nyayashastra (Law). In 
1914, he w^ent to Kashi (Benares) and stayed in the 
Sri Jagadguru Vishwaradhya Gurukul of the Janga- 
iravadi Math. There he studied Sahitya (Literature),, 



Sankhya (a branch of Philosophy) and Yoga (another 
branch of Philosophy) iinder the devoted care of 
Mahamahopadhyaya Deveeprasada Shiikla. In 1915, 
he passed the Sahitya Madhyama examination. In 
1916, he was the recipient of the title of Sahitya Teertha 
from the Board of Sanskrit Examinations of Calcutta. 

In 1918, he was instrumental in holding the 
Panchacharya Mahasammelana (the gathering of the 
Five Pontifical Acharyas) at Benares. He worked as 
the Secretary of that Conference, and the unification 
of the Panchacharyas which had long been a desider¬ 
atum was thus brought about by the mere dint of 
his skill and sacrifice- After this Conference, he left 
Benares and went off to his own province to work for 
the revival of the Guruvarga Maheshwaras (priestly 
Hierarchy). Realizing that married life would be a 
hindrance to his manifold activities, he resolved to 
remain a bachelor and began to Avork with redoubled 
vigour for the betterment of Veerashaiva religion and 
society. 

He galvanised the moribund spirits of Guruvarga 
Maheshwaras and with a view to effect healthy 
reforms among them he founded in 1919, the institu¬ 
tion known as Pattacharadhikari Sammelana which met 
every year successively at Kundgol, Navalgnnd, 
Managoli, Kaladgi, Sattigeri, Ujjain and such other 
Veerashaiva centres. In 1920, he founded a society 
called the Guruvargottejaka Sangha at Kundgol in Jam- 
khandi State; in order to rejuvenate the existing 
Maheshwaras and thereby propagate the ancient 
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establishment of a printing press for the propagation 
of the doctrine of the Panchacharyas. Twenty-five 
thousand rupees were subscribed on the spot. Out 
of this amount, he founded the Sri Panchacharya Electric 
Press at Mysore and also helped Asthan Vidwan Ve. 
Sirsi Gurushanta Shastry in starting a Kannada weekly 
called the Panchacharya Prabha. Nor is this all. He 
has taken up the task of publishing the ancient and 
modern treatises of the V'eerashaiva faith, which have 
not yet been brought to light. These books are 
appearing under the serial name of Sri Kashinatha 
Granthamala. In this way he has dedicated his life to 
the uplift of the Veerashaiva religion and society,— 
an example deserving of emulation by scholars and 
encouragement by disciples of the Veerashaiva faith. 

Among the multifarious achievements which 
stand to his credit, two things are pre-eminently 
inestimable. 

1. The darkness of superstition regarding Basava 
had steeped into the minds of a large number of 
people. Lakhs of people believed that all that Basava 
did and taught was supremely correct. His false 
doctrines opposed to Vedagamas, Panditji unequivo¬ 
cally condemned rising like the . Sun dispelling this 
darkness by the luminous rays of his profound learning. 
Through his assistance, priceless books such as 
Basavadhwanta Divakara came to light and awakened 
new consciousness in the Veerashaiva world. 

2. The order of Viraktas instituted by Basava 
had grown in importance and amassed huge fortunes. 



These Viraktas, being puffed np with affluence, threw 
to the winds the right line of conduct (Ashramadharma) 
and preached to the masses that they are superior to 
original Panchacharyas (founders of the religion). 
They suppressed the Dharmapeethas (pontifical 
thrones) of the original founders of the religion. 
Panditji rose to the occasion and toured over all the 
parts inhabited by Veerashaivas and delivered cogent 
reasonable and sastraic speeches and disabused the 
minds of Veerashaivas regarding Basava and the 
Viraktas and instilled into them devotion to Pancha¬ 
charyas and the real tenets of Veerashaivism. Thus 
with marvellous power, he dealt a death-blow to 
the influence of Viraktas and restored glory and 
eminence to Dharmapeethas (ancient pontifical 
thrones). Through his instrumentality, Sanyatathrama 
Vimariha and Sanyasathrama Vimarsha Tatwaathiree- 
karana found publication, and brought about a wonder¬ 
ful revolution in the Veerashaiva Community. 
Panditji had to face overwhelming odds and many 
difficulties during the campaign of agitation. Nothing 
daunted, he has pursued his path with uncommon 
fortitude and gained everlasting renow^n, establishing 
the real doctrines by the Grace of God. 

Some of the leading gentlemen opined that the 
original speeches of Panditji would throw a flood 
of light on Veerashaiva religion and Philosophy and 
that they would be highly useful both for Veera¬ 
shaivas and non-Veerashaivas if they were translated 
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into English. Hence the attempt to get it translated 
has been made. 

I feel highly thankful to Dr. A. Venkatasnbbaiah 
M.A., B.L., PH.D., who has made a deep study of 
Sanskrit both in India & Germany and who has 
gained universal fame for his profound and uncom¬ 
mon learning, and to Mr. G. R. Josyer, m.a., 
F.R.F.s. who is the celebrated author of a good number 
of works both in Kannada and English and Fellow of 
the University of Mysore for the valuable suggestions 
they gave and the corrections they made in the work 
of the translation. 


A'lana^er^ 

Panchacharya Prabha Office^ 
Mysoye* 
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I 

THE FIRST SPEECH 

DELIVERED BY 

PANDIT SRI KASHINATHA SHASTRI 

BRUHANMATHADHYAKSHA OF NAGANUR, 

ON THE OCCASION OF 

THE BIRTHDAY ANNIVERSARY OF 

SREE JAGADGURU DARUKACHARYA 

CELEBRATED IN 

THE CAPITAL OF MYSORE, ON THE 24th APRIL, 1928. 
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Gentlemen, 

I am very glad to see you all assembled 
here with intense devotion on this auspicious 
occasion (the 5th day of the bright half of the 
lunar month Vaishakha, in the Cylic year 
Vibhava corresponding to the 24th April, 
1928) for the celebration of the Birthday 
Anniversary of Sri Jagadguru Darnkacharya. You 
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are all eager to hear of the greatness of the 
Veerashaiva religion founded by this celebrat¬ 
ed Acharya (Spiritual Guide). In fulfilment 
of your desire, I am going to give a succinct 
account of this famous religion. I wish you 
would give ear to and feel happy about the 
great topic that I am dealing with to-day. 

It has been proclaimed in the Shivagamas 
that the Veerashaiva religion was founded by 
the Panchacharyas or the Five Acharyas. By order 
of Shri Parameshwara, the Lord of the 
Universe, these Holy beings came down to 
earth in divine forms from Kailasa, (the 
abode of Parameshwara) to propagate Shiva- 
bhakti (devotion to Shiva) among the people. 
Then they moved in all parts of the world 
refuting atheistic principles and establishing 
the supremacy of Shiva as the Lord of the 
Universe. They proclaimed that there was 
nothing greater than Shiva in the Universe, 
that this great world of ours was created by 
Him and that every one ought to worship 
Him, and pray to Him and thereby get the 
bliss of enternal salvation. By these Mahat¬ 
mas (high-souled beings) Shivabhakti spread 
throughout the length & breadth of India. We 



3 


can undoubtedly say that none but these holy 
Acharyas widely propagated Shivabhakti in 
Hindusthan. The same opinion is echoed in 
many religious works. As long as these 
Mahatmas were on earth there could every¬ 
where be seen nothing but the triumphant 
march of Shivabhakti; Shivalingas were much 
in evidence in all places, and the people were 
wholly merged in the worship of Shiva. But 
of late. I am sorry to say, many different 
faiths have come into being and consequently 
Shivabhakti is on the decline. There is 


evidence to show that, formerly, in every 
town and village of India, there were more 
temples of Shiva than those of other Divini¬ 
ties. Everywhere, in a village of four huts, 
in towns, in unfrequented forests, on the tops 
of hills and mountains, in caves and rivers, 
temples of Shiva were to be seen in 
abundance. Hence the Shruti exclaims— 




Fie on a forehead without bhasma or the 


sacred ash, and on a village without the 
shrine of Shiva. ” In other words, the Shruti 
bears witness to the fact that there was an 


occasion when almost all the people were 
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had a great vogue in India and that it was 
mainly due to the propagation of Shivabhakti 
by the famous Panchacharyas. 

We can as well assert that the sphere of 
work of these Acharyas in spreading the 
cult of Shaivaism had extended even to the 
continents of Europe, Africa and America. Some 
of the Shaiva temples that are to be found 
here and there in Western countries go to 
prove that even centuries before Christ, 
Shaiva religion was in existence there. Some 
may doubt and say—how could there be 
Shaiva temples in the far-off West.^ Here 
is one witness whose testimony cannot easily 
be brushed aside. In the preface to his book 
entitled “ Shivanirmalyaratnakara ” Babu 
Bechusimha, a native of Benares and an 
ardent Kshatriya of saivite persuasion quotes 
from Louis, an eminent French writer, as to the 
still visible signs of the Shaiva faith in foreign 
countries. It is as follows:—At Memphis, a 
place of pilgrimage in Egypt, there is an 
image of Parameshwara, mounted on Nandi 
or the sacred bull and bearing the trident 
and the snake and clothed in tiger’s skin. 
The people worship it with leaves resembling 



those of thebilva tree and sprinkle milk over 
it. That image is made of black granite and 
is called Osiris, while the bull is called Apis. 
Babylon in Mesopotamia, has got a Shivalinga 
which is of a height of 16 ft. Such a Linga 
cannot be found in any other part of the 
world. The city of Hedrapolis contains a Shiva 
temple where there is a Shivalinga of a 
height of 8 ft. Even at Mecca, the pilgrim- 
centre of the Muslim world, there is a Shiva¬ 
linga called Macceshwara. At the same place 
there is a Shivalinga, in a well called ‘Jum- 
jum.’ The people worship it with date-palm 
leaves. There are to be seen many old 
Shivalingas and images of Vighneshwara 
(God of success), in Brazil, in South America. 
Corinth has got a temple of Parvati (the Consort 
of Shiva). Even to this day the Roman 
Catholics of Italy worship Shivalingas. An 
image of Shivalinga exists at Glasgow in 
Scotland. It has a golden covering and is being 
worshipped by Scotchmen with great devo¬ 
tion. There is a Shivalinga called Aetis in 
the Frisian country. The city of Niniveh, in 
Mesopotamia has got a big Shivalinga 
known as Aesheer. Many Shivalingas are to 
2 
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be seen in such places as Afriilutaji, CbitraJ, 
Kabul, Balhb, and Bokhara. There the people 
call them by the name of either Paochasber 
or Panchaveer If we closely 

consider these things, wonderful though they 
seem to be, we can assert confidently that, 
in by-gone ages, the Shaiva cult had spread 
throughout the world and its guiding-stars 
must have been the great Panchacharyas and 
none else. 

troTTrWnw I 

II 

So says Parameshwara to Parvati in 
Suprabodhaf^ama :—“ Oh, Parvati, these Holy 
Beings who are born out of my five faces are 
the great Jagadgurus (world-teachers) for all 
the fourteen worlds including my own.” The 
births of these Acharyas occurred in all the 
four consecutive yugas, and in each period 
of their lives they promulgated and taught 
Shivasiddhanta or the doctrine of Shaivism. 
It is not possible for any body to find out the 
exact time of these great teachers ; because 
ancient treatises such as Pdskupataiantra 
proclaim that even Divinities such as Vishnu 
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and Brahma had been initiated with ‘ Linga- 
dharana (the conferring of Linga that is to be 
tied on the body and worshipped by followers 
of the Shaiva faith) and ‘ Panchakshara Man- 
tropadesha ’ the teaching of the five lettered 
formula ‘Na-mah-si-va-ya ’ by these Acharyas- 
And so their time will coincide with that of 
such Divinities as Vishnu and Brahma. That 
these Acharyas have established on earth 
the famous Moksha-giving ritual of Linga- 
dharana is thus known to all. Lingadharana 
is mentioned even in the Vedas and Agamas. 
Hence we can confidently say that the time 
of the Panchacharyas, the protagonists of 
Lingadharana must be prior to that of the 
Vedas. These holy men were not born like 
other religious teachers from the wombs of 
earthly mothers. The Shivagamas loudly 
proclaim that these Acharyas originated 
from the faces of the celestial Lingas. Sri 
Jagadguru Renukacharya was born out of the 
Linga of Someshwara at Kollipaki; Sri 
Jagadguru Darukacharya sprang up from the 
Linga of Vatavruksha Siddheshwara; Sri 
Jagadguru Ekoramaradhya originated from 
the Linga of Ramanatha at Draksharama- 
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kshetra ; Sri Jagadguru Panditaradhya emer¬ 
ged from the Linga of Mallikarjuna at 
Srishaila ; and Sri Jagadguru Vishwaradhya 
came out of the Linga of Vishwanatha at Kashi. 
Then, under their extraordinary auspices, 
these Acharyas established the V'^eerashaiva 
religion throughout the length and breadth 
of India and also set up five pontifical thrones 
for the preservation of the tenets of their 
faith. These five pontifical thrones have 
survived to this day; and their seats are to 
be found respectively at Balehonnur (Rambha- 
puri), in the Kadur District in Mysore State, 
at Ujjain in the Bellary District in Madras 
Presidency, at Himavatkedar in the Himala¬ 
yas, at Srishaila in the Kurnool District in 
Madras Presidency, and at Kashi (Benares) 
in U.P. As in ancient times the country of 
India was everywhere inhabited by the 
Veerashaivas, these Acharyas set up Dharma- 
peethas or religious thrones at important 
places, in order to minister to the various 
needs, religious, educational or otherwise of 
their disciples. If we look into the present 
condition, most of the Veerashaivas are living 
in Karnataka, while some are sprinkled in 
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Maharashtra, Andhra, Tamil Nadu, Malabar 
and some Deccan States. Nowadays we see 
no Veerashaiva inhabitants at Kashi or in 
the Himalayan regions. It is worng to infer 
from this that the case was similar even in 
days of old. The former Acharyas could and 
would have established their pontifical thrones 
only at such places where their disciples 
abounded. Hence the Peethas (seats of 
spiritual heads) at Kashi and Kedar testify to 
the fact that, once there must have been 
numerous Veerashaivas living in and around 
these places; for otherwise there was no 
necessity for the Acharyas to found their 
Maths in such far-off places. That, in ancient 
times, there were many Veerashaivas living 
in Nepal, Kashmir and Bengal is proved by 
some authentic records. This sacred religion 
which was dominant throughout the country, 
in former times, began to decline in later 
days, on account of the persecution of the 
Kings of other faiths. At present, I regret 
to say, it is in the most deplorable condition. 
Many ancient treatises say that Divinities 
such as Hari, Brahma, Indra, Lakshmi and 
Saraswati had been wearing Lingas. How 
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great this religion must have been, in 
ancient times, is thus beyond the power of 
description. 

The world-famous sage Vyasa manifested 
his devotion to Shiva by setting up a Linga 
called “ Vyaseshwara ” after his own name. 
Having become a disciple of Ghantakarna Shiva- 
charya, he taught the people the significance 
of Lingadharana in various ways. So says he 
in Ling^apurana : 

/. e. Divinities such as Vishnu and 
Brahma and sages such as Gautama, wear 
Lingas over their heads always. 

If we closely examine the ancient images 
of gods that are to be found in India, we can 
see that each of them bears the sign of 
Lingadharana either in the hand or over the 
head or upon the neck. It is well-known that 
the images of Vishnu called Vithoba and 
Bhagavanta respectively in the towns of 
Pandharpur and Barsi in the Sholapur 
District, wear Lingas over their heads and also 
that the image of Narasimha in Narasimha- 
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devara Gudda in the Bellary district wears 
a Linga on the hand. 

II 

This couplet occurs in Siddhaula Shikh'd- 
matii. And so it is evident that even Shaktis 
(feminine deities) such as Lakshmi and others 
wear Lingas. This is proved by the fact that 
the images of Mahalakshmi at the celebrated 
Shaktipeetha of Kolhapur, of Sharadadevi in 
Kashmir, of Bhavani at Tuljapur, of Kamakshi 
at Kanchi, and of Vishalakski at Kashi wear 
Lingas over their heads. Hence it is clear to 
every one that, from the statements of ancient 
books as verified by the visible symbols of 
the images all the world over, that Linga- 
dharana (wearing of the Linga) had an honour¬ 
ed place even among the greater and lesser 
Divinities. It is also very well explained in 
treatises such as the Pdsliupntatantra, Kdshi- 
khauda, Sriskailakhanda and the like, that 
the great sages such as Agastya, Gautama, 
Doorwasa, Dadheechi, Sananda, Vyasa, Kashyapa, 
Upamanyu, Harakantha and so many others who 
are well-known for their glorious penance. 




14 


august wisdom, divine might and ascetic 
splendour, learned at the feet of Sri Jagadguru 
Panchacharyas who initiated them with 
Lingadharana, conferred upon them the 
supreme knowledge of “ Lingangasama- 
rasya,”* and, thereby, guided them to Moksha 
or Eternal Salvation. The world-famous 
Agastya who drank the waters of the seven 
seas in one draught, who turned by his curse 
the great Emperor Nahusha into a snake, 
who burnt to ashes the Rakshasa (giant) 
named Vatapi by the fire in his stomach, and 
who made the Vindhya mountain fall prostrate 
before him; the far-famed Doorwasa who made 
all the wealth ol Indra sink into the sea and 
who proclaimed Parameshwara as Neelakantha 
(or the black-necked god) when the latter 
drank the deadly poison that had come out 
from the sea when it was churned by the Devas 
(gods) and .Asuras (demons); the most famous 
Vyasa who is well-known as the author of the 

* ‘ Linga ' means ‘ Parabrahma ’ or the Supreme 
Being identified with Shiva; ‘anga’ means the 
individual soul; ‘ samarasya ’ means union. Hence 
‘ Lingaugasamarasya ’ means union of the soul with 
God or the Supreme Self. 
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you (Anandalinga Jangania Swami) with all 
the additional ceremonies of the giving of 
gold and pouring of water. Let the sun, the 
moon, the air, the fire, the sky, the earth, the 
water, man, Yama, day and night, morning 
and evening, and righteousness be witnesses 
to this, my donation. May it happen that 
those who misappropriate this gift of mine 
will be born again and again as worms on 
earth for sixty thousand years. 

Tradition says that King Janamejaya 
lived in India at the end of Dwaparayuga. As 
it is said in the inscription that the grant 
was made in the cyclic year of Plavanga in 
the year 89, Yudhishthira Era, the inscription 
must be as old as over five thousand years. 
And also the study of this in-cription will go 
a long w'ay in testifying to the greatness of 
the head of this pontifical thorne of Himavat- 
kedar. Till lately, all the 'land assigned by 
King Janamejaya had belonged to the Kedar 
Peetha. It comprised about a thousand 
villages over which the Swamis of Kedar 
Peetha had full control for the last 5,000 
years. But about 50 or 60 years ago i.e., 
at the time of Ganeshaiinga Jangamaswami, the 
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British Government took away most of the 
villages. Now only 141 Villages have been 
left in the possession of this Math. The 
Temple of Sri Kedaranath, which is serving 
as a glorious landmark on the Himalayas, 
and is considered the most supreme 
among the Dvvadasha (twelve) Jyotirlingas 
has been under the control of this Math 
from time immemorial up to the present 
day. It is no exaggeration to say that this 
Peetha is second to none in the whole of 
India in being highly honoured by Kings 
and Potentates. The King of Tehri in the 
Himalayan region is the disciple of this 
Peetha. Thirteen Kings of Northern India, 
including the Maharajas of Kashmir and Niepal 
and the Maharana of Udaipur, send their 
offerings to this Peetha every year. The King 
Emperor has bestowed, upon the Swami of 
this Math, the right of carrying any number 
of guns, revolvers and swords and also the 
honours of the cross-palanquin (addapallakki) 
Panchakalasha and other honours numbering 
72 in all. 

There are many old inscriptions in the 
Math of the pontifical throne of Kashi 
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(Benares). The mt)st impdr'.ant amdng them 

is the one given by the King hyanandadevi 

This King lived in the 6th century AA). 
He has made a grant of land to Sri Mallikar- 
juna Shivayogi, the head of Sri Jagadguru 
Vishwaradhya l eetha, as pasture for the cows 
of the Math. This very land is known a.s 
" Jangamapur.’ It is said in the inscription that 
the grant was made on the 11th Devotthana day 
of the bright half of the month Kartik in the 
Vikramarka Samvat, 631. In other words, it is 
1355 years since the inscription was written. 
A branch-math of the Kashi Peetha, which is 
in the Kingdom of Nepal still goes by the 
name of Jangamawadi Math. From very early 
times this Math is being patronised by the 
Kings of Nepal. Vishwamalla, a former King of 
Nepal has made an assignment of land to the 
said Jangamawadi Math. The stone inscription 
recording the grant begins with the stanza, 


55ft I 


and then gives the genealogy of the King 
and also the description of his valour. Then 
follows the two stanzas given below:— 
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Putting the same in simple prose,— 
King Vishwamalla had a wife by name Gangaderi 
and two sons called Trailokyamalla and Tribhn* 
vanamalla. The ancestors of this king were, 
from very early times, staunch devotees of 
Shiva. It so happened that the king Vishwa¬ 
malla grew quite averse to the Shaiva faith. 
Mallikarjnna Mahaswami exerted his influence 
over the King and made him again a true 
devotee of Shiva. The said Swami was well- 
known for his sterling qualities of Serenity 
(Shanti), Endurance (Danti), Discretion 
(Viveka), and Asceticism (Vairagya). Besides 
many such Sanskrit verses, this inscription 
contains some other accounts written in the 
Nepali language. Jayamdra Malladeva, the 
founder of the d 3 niasty to which Vishwamalla 
belongs has given many gifts to this Jangaoia- 
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wadi Math. A stone inscription, dated the 
8th day of the bright half of the month Jyeshtha 
in Vikramarka Samvat 692, records a grant 
of land (about 200 anooree bhoola) made to 
this Math. 1294 years have gone by since 
it was written, and it is still to be seen 
in the village of Bhatgaon in Nepal. The 
study of these inscriptions makes it evident 
that many of the ancient kings w'ere the 
adherents of the Shaiva faith and as such 
were the avowed disciples of the Acharyas of 
the Shaiva pontifical thrones. Not only 
Hindu Kings but also Moghul Emperors 
such as Babar, Akbar, Humayun and Aurangzeb 
have shown their regard to the Peethacharyas 
(pontiffs) and made some assignments to the 
Kashipeetha. Once, Aurangzeb, the arch enemy 
of Hinduism started with the set purpose of 
destroying the Kashi peetha. His army could 
do nothing against the hated Math and the 
Emperor, stricken with sorrow, came down 
from the high pedestal of his pride and 
offered gifts to the holy peetha. The inscrip¬ 
tion with regard to his grant has been signed 
in Urdu by Aurangzeb. It may be rendered 
into English as follows:— 
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‘‘As soon as 1 (Aurangzeb) went to the Jangamawadi 
Math, the form of its Deity was visible to me in all its 
terrific aspects. The Deity was as black as the clouds of 
destruction and had eyes as red as the fire of the deluge. 
It had over its head rough curly hair resembling that of 
the sheep. It was little in size but yet it stood from earth to 
Heaven. Terror-struck by this, I make my obeisance and 
offer this much in pious devotion." 

The antiquity of the first and foremost 
of the five pontifical thrones has thus been 
established by the study of the inscriptions that 
we have come across until now. Many ancient 
inscriptions are found with regard to the 
branch-maths also of these seats of religious 
hierarchy. The late Mr. Rice, the well-known 
archaeologist, includes in his book ‘ The Mysore 
Inscriptions ' some of the inscriptions found at 
Belagami, a village in Shikarpur Taluk in the 
Shinioga District. We get an inkling of the 
following facts from these inscriptions: — 
There were at Belagami five Maths known 
as (1) Hire Math (2) Panchalingana Math (3) 
Tripurdntaka Math (4) Vdmashakti Math and 
{p)Kodiya i^irr///.(l)Mooligamadhakesbwara Pandita 
(2) Sarveshwara Panditadeva and (3) Gnanashakti- 
deva were the respective spiritual heads of 
the first three Maths, in 1054 A. D. Further, in 



1112 A. D., the same Maths had Shantashiva 
Pandita, Shakti Pandita and Kriyashakti Pandita as 

their respective spiritual heads. There were 
Maheshwaras named Someshwarayya and Vidya- 
bharanayya in the 4th Vamashakti Math, and 
a Swami named Srikanthashivayagi in the 5 th 
Kodiya Math, in the year 1129 A. D. Swami 
Sreekantbashivayogi had a profound knowledge 
of the Vedas; he was an adept in Logic 
(Tarkashastra) and was well-known for his 
deep meditation, austere penance and the 
qualities of head and heart. He had a 
disciple by name Someshwarajrya who was 
proficient in Yama, Niyama etc., of the 
Yogasliastra. Someshwarayya had a disciple 
called Mallikarjunacharya. It is the latter 
who caused this inscription to be written 
in honour of his Guru- These names 
make it evident that there were, in ancient 
times, many scholars among the priestly 
hierarchy. 

Let us now turn to the 11th Report 
of the Bombay Branch of the Royal Asiatic 
Society published in the year 1875 A.D. Many 
copperplate inscriptions written in Kannada 
characters are mentioned in that report in 
3 
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PP. 227-277. One of these gives an account of 
Cbavundaraya and his wife Mahadevi and -also 
makes mention of Permadi a King of 
Sindhu Dynasty. The epithet of “ 

T^Esr^ddio” (/.c., those who have 
the hearing of the Shivagamas as ornaments 
for their ears) is applied to these people in 
the said inscription. In the same, there is 
to be found an explanation of a grant of 
Lingamudrankita land (/. e., the land with 
boundary stones bearing the emblems of the 
Linga) made to the Maheshwara, Neelakantha 
Panditadeva. The words, 

wddEsrfodisisjao I io?£32ra?j rra;^o 
I sfu^drfjjsrfs^d^^ ©ertsiiio 
^doo ^aScdooo tSd?lj;jn)a || 

occur before what is written about the grant 
made to Neelakantha Panditadeva. The 
inscription also tells us that the King Permadi 
who made this grant reigned in the year 
950 A. D. The 4th inscription contains the 
sentence,— 
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rfjs^qy^ddjo | ;3^^i5:jjr(;S:i?o5Sjoi^?isj::c3-s)^ddoo, 
^iortsdjOorrsrfs-sdd:)© |1 

and records a grant of land to the scholar- 
priest, Sarveshwara. Similar inscriptions 
pertaining to the Shaiva Maths are to be 
found at various places. In ancient times, the 
heads of the Shaiva hierarchy commanded 
the homage of Kings and Emperors and used 
to get grants and assignments as devotional 
gifts. But now the Maths of this priestly 
order are suffering from the ravages of time* 
The chief cause of the decline is to be traced 
to the priests themselves. The Mathadhipatis 
(spiritual heads of the monasteries) must 
study the ancient writings to keep up their 
dignity and position. But they are not doing 
it. They have been the victims of their 
whims and fancies. They have lost the confi¬ 
dence of their disciples and Gurubhakti 
(devotion to Guru or Spiritual Guide) is 
well-nigh destroyed in the minds of the latter. 
It is my earnest wish that they would become 
proficient in the lore of their ancient religion 
and earn great glory like their predecessors 



by working for the weal of the great mass of 
disciples. 

The antiquity of this religion has thus 
been established by the grounds above men¬ 
tioned. Many scholars of this religion have 
written great many treatises. It is strange 
that neither the followers of this religion nor 
others know anything at all of those treatises. 
Let me tell you briefly what they are all 
about. The Panchacharyas or the five 
Acharyas founded the V’eerashaiva religion 
on earth and also wrote B/tas/iyas or Com¬ 
mentaries on the S/iivasootra, the Bra/ima- 
sootra, the Upanishads etc- These Bhashyas 
are known as Rennkabhds/iya, Ddrukabhdshya, 
Adkikarauabhdshya, Paiiditabhdshya and 
Visliwdrddhyabhdshya. Although these Achar¬ 
yas have written so many Bhashyas, it is 
regrettable that we do not possess even one 
of them. But they are not within our reach. 
We might at least derive some satisfaction in 
knowing that they are to be found in certain 
libraries. The Aradhya Brahmins of Andhra 
Desha have many of these Bhashyas. It is 
known from the library list of one Mr. Markan- 
deya Shastri, a native of Secunderabad, that 
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he has got two books called Rcmikabhashya 
and Dantka Digvijaya. It is also said that 
there is a copy of Rctiukahhashya at a library 
in Berlin, the capital of Germany. The moment 
these Bhashyas fall into the hands of our 
people our relgion will have earned its good 
fortune. Srikarabhashya written by Shripati- 
pandita is at present available. Shripatipandita 
has borrowed some of the views of the 
Adhikamnabhashya of Ekoramashivacharya 
and inserted the same in his owm Bhashya. 
Another scholar, Vrushabha Panditaradhya by 
name, has written Bhashyas on the Siks/ia- 
valli, Aiiandaval/i and B/iruy^uvalii, parts 
of the Taittiresya Ufianiskad, In the very 
beginning of his commentary on these Upani- 
shads he prays for the benediction of Vyasa, 
the author of the Brahmasootras and of 
Panditaradhya who wrote Bhashyas on these 
Sootras, and of Doorwasa who wrote Vruttis 
on the same. That benedictory verse runs 
thus,— 


^ spTir II 



28 


It becomes evident from all this that the 
Bhashyas of Panditaradhya is the best of the 
lot. The same Vrushabhapanditaradhya has 
also written another commentary called the 
Mahdnardyaiiopatzishat Slmivabhdshya. He 
quotes as authoritative the views of the 
Bhdshya of Vishwaradhya. It is put thus,— 


'rtaW 5TTO?nir:qT: ’ 

w ?r%gT51. 

«I5nPT JTm^^^nft’riT^rr^TRnT 

pqi’srra ??TW5rf^ sit^: ii 


Besides these great Acharyas their 
disciples such as Agastya and others, have 
written the best treatises in support of the 
doctrine of Veerashaivism. Srikarabhashya 
says that the sage Agastya who had obtained 
the knowledge of Shivasiddhanta from Sri 
Renukacharya, has written Vi'uttis on the 
Brahmasootras, in favour of the tenets of the 
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Veerashaiva faith. Sripatipandita, the author 
of Srikarabhash}^, writes thus at the begin¬ 
ning of his book :— 






That is, he asserts that his Bhashya depends 
upon the Brahmasootra Vrutti of Agastya. 
This Sootra Vrutti of Agastya has been 
published at present at Kunibhakonam. The 
Vrutti written by Doorwasa who had learnt 
Shivasiddhanta from Sri Vishwakarna Shiva- 
charya is nowhere yet to be found. There is 
room to guess that the V rutti of this famous 
sage must have had great intrinsic merits. 
It is also said in some treatises that besides 
his Soofra Vruttis, Doorwasa has written 
Bhashyas on all the Upanishads. 





Such is the style in which many ancient poets 
praise this great Rishi (Doorwasa). Then it 
is clear that his commentaries on the 
Upanishads are older than those of others. 
The far-famed Upanmnyu Shivaclidrya has 
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written a Vriitti from the standpoint of the 
ShivMwaiia doctrine upon the fourteen 
Sootras—“ f/r.,” that are said to have 

been born from the hand-drum (damaruga) 
of the Supreme Lord (Parameshwara). 

He writes thus in the beginning of his 
V rutti or Exposition:— 

Hence it is plain that these fourteen Sootras 
(or ‘ threads ’ on which are strung as many as 
possible of the gems of knowledge) teach 
only the doctrine of Shivadwaita and they 
have issued from Shiva’s drum in order to 
save sages such as Sanaka and the like. 
Nandikeshwara Shivacharya has written an 
eloquent commentary on the Shivadwaita 
Vrutti of Upamanyu Shivacharya. This 
commentary is known as “ Nandikeshwara 
Kdskika” This treatise has already been 
published by some non-Veerashaiva Pandits 
of Kashi (Benares) 60 or 70 years ago. 
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Though small it is deemed to be of immense 
value. There were also many other well- 
known Veerashaiva scholars. Some of them 
took part in disputes with men of other faiths 
and others wrote great many valuable treatises. 
Books such as Shankam Vijaya and the like 
say that two Pandits, Paramatakalduala S/iiva- 
chdrya and Paravddibhayaitkdra Shivdchdrya 
held controversies with Sri Shankaracharya. 
It is well-known that Neelakantha Shivdchdrya 
and Bhavadeva Shivdchdrya have written 
commentaries on Brahmasootras. Kdlahasti 
Shivdchdrya has w'ritten a Bhashya on 
Dashopanishads or the ten Upanishads, in 
support of the ritual of Lingadharana. 
Shaivaparibhdshd is the title of a book from 
the pen Shivdgrayogi Shivdchdrya. This 
book is to be found at the Orienral Libraries 
of Madras and Mysore. Such a sacred body 
of works has no-where yet been published. 
If all these books mentioned above were to 
be available, the glory of the Veerashaiva 
religion would know no bounds. 

I turn now to the various Lilas or 
miracles accomplished by these five great 
Acharyas in the course of their career on 
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earth. As a rule, the followers of every 
Vedic religion know the histories of the 
founders of their respective faiths and show 
much veneration to the memories of those 
great men. But those who are born Veera- 
shaivas betray callous ignorance of the nature 
of the lives and works of their Acharyas. 
Flow will these people be able to know the 
greatness of their Gurus The founder- 
teachers of our religion have done not one or 
two, but hundreds of wonderful deeds. Sri 
Renukacharya taught Vccrashaiva Siddhaula 
to the world famous sage Agastya and made 
him his disciple. At one time he went to 
l.,anka, the capital of the great Emperor 
Vibheesfaana who was reputed to have been an 
immortal and a staunch devotee of Shiva. 
There he was pleased with the piety of the 
Emperor, and, in fulfilment of a rigid vow 
which the latter had made, he assisted in 
consecrating simultaneously three crores of 
Shivalingas, by taking upon himself the 
shapes of three crores of Gurus. He 
taught Shivasiddh^ta to Vibheeshana and 
made him his disciple. He conferred a sword 
upon the famous Vikrama, the King of Ujjain, 
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who is known to this day as the Shakapiirusha 
or the Epoch-maker; he taught him Shiva- 
siddhanta and made him his disciple. Again 
acceding to the request of Sri Shankaracharya, 
he presented to him the famous Liaga of 
Chandramouleeshwara. He brought peace and 
happiness to the world by reducing to ashes 
the most wicked demons, the Yaksha couples, 
by means of the fiery-eye of his forehead. He 
humbled Goraksha, the King of Kolhapur and 
a most despicable tyrant, initiated him with 
Shivasiddhanta and made him his disciple. 
He caused the quivering head of the Vishnu 
image of Kanchi known as Varadaraja to keep 
steady. This brought him another disciple 
in the person of Chola, the King of Kanchi, 
who was formerly a staunch devotee of Vishnu. 
In order to test the liberality of the Emperor, 
Neelagala whose sway extended over the whole 
of India, he assumed the shapes of crores of 
Pramathas, and approached him and claimed 
hospitality; but the Emperor, being unable 
to satisfy so many people at once, threw 
himself into the holy fire. Being pleased 
with this culminating act of self-devotion, 
Reiiuka taught Shivasiddhanta to Neelagala 
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and thereby procured him and his wife 
eternal bliss. By order of the Supreme 
Lord (Parameshwara) he remained on earth 
for about 1400 years. At last, having entrusted 
his power to Rudramuni Shivacbarya whom 
he had caused to come out with a halo of 
glory, from the womb of the ground floor of 
the temple of Elcamreshwara, at Kanchi, he 
disappeared into the Someshwara Linga of 
Kollipaki from which he had formerly 
sprung up. 

Sri Darokacharya taught Shivasiddhanta to 
the great sage Dadheechi and made him his 
disciple. He put down the pride of the 
Mahamaya of Kolhapur and thus saved the 
world from her ruinous molestations. He 
tested the piety of the King Devanandana and, 
being pleased with the devotion shown by 
him, taught him Shivasiddhanta and thereby 
enabled him to attain beatitude. Having 
worked such miracles, he appointed Malli- 
karjona Shivayogi as his successor and was 
absorbed into the Linga of Vatavruksha 
Siddheshwara from which formerly he had 
his being. 
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Sri Ghantakarna Shivacharya taught Shiva- 
fciddhanta to the far-famed rishi Vyaaa and 
made him his disciple. He turned the great 
Emperor Gautamendra into an ardent devotee 
of Shiva and thus guided him to moksha. 
After performing many other such miracles, 
he sank, in live form, into the Linga of 
Kamanatha from which he had originated. 

Sri Panditaradhya taught Shivasiddhanta to 
the celebrated sage Sananda and made him 
his disciple. He exerted his influence far and 
wide and made many Kings and Emperors 
his disciples. He was the Guru of eighteen 
successive dynasties. At last he disappeared 
into the Linga of Mallikarjuna from which 
he had taken his shape. 

Sri Vishwaradhya taught Shivasiddhanta 
to Doorwasa and made him his disciple. He 
won the homage of the Kings of Nepal, 
Kashmir and other countries and also initiated 
them into the secret of Shivasiddhanta. At 
last he disappeared into the Linga of Vishwa- 
natha from which he had sprung up. 

In,conclusion, gentlemen, I am sorry to 
tell you that the Veerashaivas of to-day are 
lacking in interest with regard to the activities 
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of the founders of their religion. It is my 
earnest desire that all of you should under¬ 
stand the lives and teachings of these revered 
teachers. 

The birthdays of Sri Jagadgurus 
Renukacharya, Ekoramaradhya and Daruka- 
charya fall respectively on (1) P/ial^uft 
S/iudd/ia 13, (2) Vaishakha Shuddha 3, and 
(3) Vaishakha Shuddha 5 ; and those of Jagad¬ 
gurus Vishwaradhya and Panditaradhya fall 
on the Mahashivaratri day, in the Lunar 
Calendar. May I hope that you, as true 
Veerashaivas, will celebrate the birthdays of 
these Acharyas on the days specified, on a 
grand scale, and thus obtain ever-lasting 
bliss and happiness. 



II «ft ii 

II 

THE SECOND SPEECH 

DELIVERED BY 

PANDIT SRI KASHINATHA SHASTRI 

BRUHANMATHADHYAKSHA OF NAGANUR, 

ON THE OCCASION OF 
THE BIRTHDAY ANNIVERSARY OF 

SRI JAGADGURU DARUKACHARYA 

CELEBRATED IN 

THE CAPITAL OF MYSORE. ON THE 13th MAY. 1929. 


Gentlemen, 

The Birthday Anniversary of Sri Jagad- 
guru Darukacharya, one of the founders of 
the Veerashaiva religion, was celebrated 
under your devoted care, in this very place, 
on the last Panchami day of the bright half 
of the lunar month Vaishakha, in the cyclic 
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year Vibhava (24th April, 1928). I am very 
glad to see you assembled here again, on 
this 5th day of the bright half of the lunar 
month Vaishakha, in the cyclic year Shukla, 
(13th May 1929) in order to celebrate the 
Birthday Anniversary of this Great Teacher 
and to understand the tenets of the Veerashaiva 
religion, I feel still more happy to see that 
this meeting is adorned not only by the 
Veerashaivas but also by the leading members 
of the Smarta, Vaishnava and Srivaishnava 
persuasions. According to the request of 
you all, I will speak to-day about the 
Veerashaiva religion and the supremacy of 
Shiva. I entreat you would attentively hear 
what I am going to set forth before you. 

The Vedas, Agamas and Upanishads 
were created by Sri Parameshwara, the 
Gracious Lord of the Universe, for the 
redemption of humanity. And, indeed, those 
who understand and follow the true tenets, 
inculcated in these holy books, will enjoy 
eternal bliss. The Hindu world attaches the 
utmost importance and sanctity to these 
treatises. The Shastras or the Law-books 
have ordained that verily those who follow 
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the true tenets of the V'edas and Agamas are 
called Hindus and that those who contravene 
them either in words or deeds cannot in the 
least claim to be under that category. The 
Varnashrama Dharmas or the duties of the four 
caste divisions, occupy a very important place 
in Hinduism. A great many ancient sages 
have written Smrutis, Puranas and Gitas 
which teach the Varnashramic principles. 
The institution of the Varnashramas has 
been going on unbrokenly down to this day, 
in the wake of the basic rules set up by the 
great sages. The Vaidikas are those who 
honour and follow the Varnashramic princi¬ 
ples, the Avaidikas or non-Vaidikas are those 
who act in a way contrary to them;—so it is 
proclaimed by a great many treatises. 

The Vedas and Agamas are the authori¬ 
tative scriptures for the Veerashaiva religion. 
But yet some indiscriminating followers of 
this religion are apt to make themselves 
hoarse by saying overmuch that the Veera¬ 
shaiva religion comes from very early times, 
and as such, has nothing to do with Varna¬ 
shramic rules which are of recent origin. 
This is due to nothing but dire ignorance. 

4 
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From time immemorial, there have flourished 
many teachers, scholars and saints, in the fold 
of the Veerashaiva religion; Varnashramic 
principles have been explained in detail in 
the various commentaries and such like 
treatises written by them. Sri Renukacharya, 
one of the founders of the Veerashaiva 
religion, says as follows on the occasion of his 
teaching Veerashaivasiddhanta (the doctrine 
of the Veerashaiva religion) to the world- 
famous sage, Agastya. 

5rinr«Tmf^'er^rBTf % flr«n rtm i 

'to ii 

He has thus taught that like the religion 
of the Brahmic school of philosoph)^ the 
religion of the Shaivite school of philosophy 
too, has got the four Varnashramas. 

The great teacher again says as follows 
in Siddhanfix Shikhamani while explaining 
Bhaktaniargakriyasthala:— 

^ II 

Lc., the Dwijas or the twice-born of the 
first three Vanias among the Veerashaivas 
must interdine only with the Dwijas of their 
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community and they must not do so with 
the Dwijas of other persuasions. It is clear 
from this that the rules of the Varnashrama 
Dharma have been firmly established by the 
founder of the Veerashaiva religion. 

^ % g |^T g TqgTfir g T? ii 

ft 

it 

Writes the great-sage Vyasa in the 
Shanknrasauihita of the Skaudapurana. He 
thus states clearly that the Varnashramas 
have been ordained by Shiva, and those who 
act contrary to those principles will be 
punished by being condemned to hell. 

In the following stanza of “ Vccrashaiva- 
dlianjiashiromaui." 

It is said that those who go against 
the propriety of caste ordained by Shiva are 
chandalas or outcastes and are prohibited 
from observing the various religious duties. 
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In like manner, the duties of Varnashrama 
Dharma have been so clearly explained as 
to be intelligible even to small boys, in 
thousands of ancient books. It is hence 
sorrowful to see that some Avaidikas or 
non-Vaidikas, professing the Veerashaiva 
religion cry themselves hoarse against the 
the Varnashramic creed itself. That there is 
no Varnashrama Dharma in the Veerashaiva 
religion is the view held by the converts to 
this religion. Non-veerashaivas ought not to 
give credit to what these converts say in 
their own interested manner. As in the case 
of the Srivaishnava faith, in the Veerashiva 
faith too, the division into four Varnas and 
stages is a feature that has come down from 
time immemorial. The tenets and traditions 
of Shrivaishnavism and Veerashaivism are almost 
identical. Even as regards the doctrines and 
convention there is not the least difference 
between these two faiths. It is only in the 
mode of worship and certain ceremonial 
duties that we can see any dissimilarity with 
regard to these faiths. There is every reason 
to believe that Ramanujacharya copied the 
doctrines and ceremonies established by the 
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Panchacharyas in the earliest time, and that he 
applied them, however, in propagating his 
own religion. 

On the whole, these two faiths closely 
resemble each other in certain respects. Thus 
the Panchacharyas founded the Shakti 
Vishishtadvaila * doctrine on 

the Shivasooiras and Bra/imasoofnis. Even so 
Ramanujacharya founded the Visliishtadvaita\ 
doctrine upon Brahntasoolras. The Pancha¬ 
charyas taught Shaklivaishishtya 

* This is the name ^ven to the doctrine of the 
Veerashaiva sect. There are two kinds of shaktis or 
powers namely the all-knowing Chit-shakti (^+ 
of Shiva (the Supreme Being), and the little- 
knowing A chit-shakti of Jeeva (the 

Sonl). Shiva and Jeeva (God and the vSoiil) possess 
these respective Shaktis. The identity of these two 
Shiva and Jeeva is Advaita. And so Shakti Vishishta 
dvaita means the identity of the shakti-possessing 
Shiva and Jeeva (God and the Soul). Shivadvaita is 
another name given to this Shakti Vishishtadvaita 
system of philosophy. It is known as Qualified or 
Modified Spiritual Monism in English. 

\ This system of Philosophy which is in vogue 
among the Shrivaishnavas, is called Spiritual 
Monism in English. 
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'—possession of Shakti) in Brahma (the 
Supreme Being also called Shiva by the 
Shaivas); whereas Ramanujacharya taught 
Ja}ia(/vais/iis/itya —possession of 

Universe) in Brahma. The Panchacharyas 
divide S/iai'ii into Sl/ionfa C/iidn- 

c/iidalniaka and Sookshnia 

Chidacliidalmaka where¬ 

as Ramanujacharya divides Jafyaf —the 
Universe) into Sthoola C/iidac/iidatmaka and 
Soo/i’s/m/a Chidacliidatiiiaka. Both the Pancha¬ 
charyas and Ramanujacharya claim to have 
Vishishladvaiia as their doctrine. It differs 
only slightly in their respective applications. 
To the Panchacharyas, Shiva is the Supreme 
Being; whereas to Ramanujacharya Vishuu 
is the Supreme Being. The Panchacharyas 
teach that this world consisting of both the 
animate and inanimate things is created by 
Shiva, but Ramanujacharya teaches it is 
created by Vishnu. Both of them accept the 
reality of this world and hold the theory of 
Adhydsavada or Afi/hydvdda {i.v. —the theory 
that this world is a Maya or Illusion) as 
untenable. The Panchacharyas teach the 
worship of Shiva and his consort Pdrvaii and 
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Ramanujacharya inculcates the worship of 
Vishnu and His consort Lakshmi. The 
Panchacharyas ordain that every one ought to 
wear the Ishtalin^a (/.<’. the Linga represent¬ 
ing Shiva as one’s tutelary deity) always on 
the body; whereas Ramanujacharya pres¬ 
cribes that everyone ought to wear the 
Shaukha and Chakra (the conch and the 
discus) which are the weapons of Vishnu on 
the body and thus introduces the usage of 
getting the signs of Shankha and Chakra 
stamped with hot dies on the bodies of his 
disciples. The Panchacharyas teach that 
their disciples should put the Sacred Ash 
on their bodies, in three horizontal 
lines whereas Ramanujacharya 

teaches that his disciples should put the 
Sacred Earth (^f%?|»T) on their bodies in three 
vertical lines he Panchacharyas 

ask us to wear the Rudraksha Beads where¬ 
as Ramanujacharya prescribes the wearing of 
Tulsi Beads. The Panchacharyas prescribe 
the Bilva leaves, and Ramanujacharya pre- 
cribes the Tulsi leaves in the worship of 
images. The Panchacharyas teach that we 
should repeat Shivapanchakshari the five 
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syllabled mantra of Shiva) during the time 
of prayer ; whereas Ramanujacharya teaches 
that one should repeat Narayanashtdk^hari 
(the eight-syallabled mantra of Vishnu or 
Narayana) during the time of prayer. The 
Panchacharyas ordain that every newly 
born child must be made to have relationship 
with Shiva by being subjected to the ritual of 
Liji^adZ/drana, Pa7iclidksftari-niantropadesha 
etc., whereas Ramanujacharya prescribes 
that the child should be initiated with 
Sheeia-shaiikha-chakra-dhdraiia {i.e. the wear¬ 
ing on the body of the wet-marks of 
Shankha and Chakra made with water), and 
Ndrayaiidshtdkshari-mantropadesha etc. Both 
the Panchacharyas and Ramanujacharya pres¬ 
cribe that the Upatiayana and Deekshd cere¬ 
monies should take place in the 8th year of 
the child. Even as the Panchacharyas taught 
the Dwijas Sliaeiadhva -shuddhi -samskdra 
on the occasion of the 
ritual of Shivadeeksha, so did Ramanujacharya 
teach the Dwijas Shadadhva-shuddhi-samskdra 
at the time of the ritual of Vaisknavadeeskhd. 
The Panchacharyas teach that all people 
from the Brahmins down to the chandalas 
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(the lowborn out-castes) should have the 
distinguishing marks of Lingadharana and 
Bhasma -rndrdksha -d/idrana etc., according 
to the mode of their castes, and that they 
should act up to the principles of Varndshra- 
ma-Dharma. And Ramanujacharya teaches 
that all people, from the Brahmins down to 
the chandalas should have the distinguishing 
marks of the S/ian/c/ia, C/iakra and Oord/iva- 
pundra and that they must strictly adhere to 
Varndshramic principles. The Panchacharyas 
call their religion Veerashaha and Ramanuja¬ 
charya calls his religion Vccravais/imva or 
“ Srivais/inava." The Panchacharyas teach 
that the S/iivdf^amas are the most authorita¬ 
tive books for their religion, whereas Rama¬ 
nujacharya teaches that the Pdnchardtrd- 
S[amas are the authoritative books for his 
religion. The Panchacharyas ordain that 
widows should not remove the hair on their 
head, that they should have only one meal a 
day, that they should wear Kashaya-vastra 
(ochre-coloured clothes) and that having 
lost their husbands they should consider 
Parameshwara as their husband and lord. 
Ramanujacharya teaches that widows must 
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not remove the hair on their head, that they 
should eat only once a day, that they should 
wear red clothes and that being bereft of 
their husbands, they should consider Nara- 
yana as their husband and lord. Both the 
Panchacharyas and Ramanujacharya gave 
prominence to the relatives and descendents 
of the Criii'us (5F)- T he Mathasthas 
or the Gurus who form the Brahmin Class 
among the Veerashaivas are called the 
Ayyaiiai'arii while the Brahmins 

among the Srivaishnava are called the 
'''' Ayyauyears'' (esoia^onto*). And, therefore, 
it seems that even as the Panchacharyas 
wanted to propagate Shivahhakti in the world, 
so also Ramanujacharya wanted to propagate 
VishuubJiakti in the world, and that Ramanu¬ 
jacharya founded his doctrine upon that of 
the Panchacharyas only changing it in its 
externals. Perhaps a doubt will arise as to 
whether Ramanujacharya followed the doct¬ 
rine of the Panchacharyas or the Pancha¬ 
charyas followed the doctrine of Ramanuja¬ 
charya. To dispel such a doubt we will have 
to determine the dates of the respective 
Acharyas. Let us proceed to do so now. 
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We know from the life-story of Rama- 
nujacharya that he was born in 1017 A. D 
Thus it is 912 years since he was born. If 
the Panchacharyas had shaped their doctrine 
after that of Ramanujacharya, then it will 
have to be said, that the time of the Pancha- 
charyas, the founders of the most ancient 
religion, was about the 11th century or 
onwards. This is absurd. It is explicitly 
stated in the Shivagamas that, at the very 
beginning of the world, the Panchacharyas 
originated from the five faces of the God¬ 
head Parashiva; and that in the early 
periods of Kni/a, Tret a, Drvnpara and Kali 
they were born on earth from out of the 
Lingas of Someshvara, Siddheshvara, Ramanatha, 
Mallikarjuna and Vishvanatha and that, each one 
of them established the doctrine of Veera- 
shaivism and thus obtained world-honoured 
positions. 

Says Parashiva to Parvati in Swayambhu- 
m/yama about the origin of the Panchacharyas, 
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Thus Parashiva has taught us as to how 
these Acharyas were born in all the four 
Yugas. The statements of many other 
Shivagamas too go far to prove that these 
Acharyas are eternal and beyond the bounds 
of time. These Acharyas set up their five 
pontifical thrones at the five great pilgrimage 
centres of Rambhapuri^Ujjaiu, Himavalkedar^ 
and Kashi (Benares). These peethas 
or pontifical thrones had been honoured by 
Kings and Emperors from time immemorial 
and they have survived to this day in all 
their glory. Many ancient Kings out of 
piety and devotion had given grants and 
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endowments to these Peethas. The inscrip¬ 
tions recording these grants and endowments 
are still to be found in these Peethas. King 
Janamejaya who lived about 5000 years ago, 
had given a grant of land called Sree Kedara- 
kshelra, lying between the rivers, Mandakini, 
Ksheeraganga, Madhuganga, Swargadwara- 
ganga and the confluence of the Saraswati 
and Mandakini, to Anandalinga Jangamaswami, 
the then pontiff of the Peetha of Himavat- 
kedar. The inscription mentioning this says 
also that grant was made in the presence of 
Sri Kedareshwara, on Monday, the Amavasya 
day of the month of Margasheersha, in the 
cyclic year Plavanga in the 89th year of the 
Yndhishthira Era in order to obtain for his 
parents the bliss of living in the abode of 
Shiva. The same inscription is still preserved 
in the Kedarpeetha. Many such inscriptions 
are preserved in the Kashipeetha also. Jaya- 
nandadeva, one of the ancient rulers of Kashi 
(Benares) had made a grant of some lands to 
Sree Mallikarjuna Jangama, the then pontiff of 
the throne of Benares, on the 11th Devotthana 
day of the bright half of the month Kartik in 
the year 631 of the Vikrama Era. They were 



to be used as pasture for the cattle. This 
grant has been written on a birch-bark 
and is as old as 1356 years. It is still 
preserved in the Kashipeetha. Besides, a 
stone inscription mentions that Vishwamalla, 
the King of Nepal, had made a grant of lands 
to the Jangamavadi Math of Bhatgaon in Nepal 
which was a branch Math of the Kashipeetha 
on the 8th day of the bright half of the 
?nonth of Jyeshtha in the 692nd year of the 
Vikrama Era. This inscription is written in 
Sanskrit and is still to be found in the above 
mentioned Math in Nepal. Nearly 1295 years 
have elapsed since it was written. In the 3rd 
century A.I)., the Pandya Kings who were 
ardent Shaivites built the Ujjain Peetha. A 
stone inscription mentioning this fact is still 
preserved in the present Ujjain Peetha. 
Similarly all the Peethas possess various 
inscriptions of great antiquity. 

All these facts go far to prove that the 
Veerashaiva religion is prior to the time of 
Ramanujacharya by thousands of years. 
Hence it is left to the intelligent critic to 
find out, whether Ramanujacharya founded 
his doctrine after that of the Panchacharyas 
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or the Panchacharyas founded theirs after 
that of Ramanujacharya. 

Ramanujacharya was born at Sriperum- 
budur in the Tamil country, as the son of 
Asuri Keshavasomaj-aji. He became the 
disciple of Yadavaprakasha, studied the 
Vedanta Philosophy under the latter, 
and then began to propagate Vishnubhakti 
(devotion to Vishnu) on a large scale. 
Prior to the birth of Ramanujacharya, the 
Shaiva faith was conspicuous everyw'here in 
Dravida Desha (the Tamil Country), It is 
said in the life-story of Ramanujacharya that 
he rid the daughters of some kings of the 
evil influences of devils and goblins, and that, 
out of gratitude, the Kings became his disci¬ 
ples and thereby accepted the Vaishnava faith. 
Ramanujacharya, in additkm to his tact and 
wisdom, enlisted the support of his royal 
adherents and thus began to spread the 
Vaishnava faith far and near. A good 
number of people became followers of the 
Vaishnava cult. Vaishnavism began to drive 
out Shaivism from Dravida Desha, the very 
country which had given itself up to the 
worship of Shiva. It is a well known fact that 
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formerly, the Veerashaivas had abounded in 
Dravida Desha and that due to the hostile 
influence of Rarnanujacharya, their number 
declined to a large extent. It is attested by the 
statements made in some treatises and also 
direct inspection, that Rarnanujacharya got 
possession of some of the Shaiva Temples 
either by the help of Kings or by other 
means and that he installed the images of 
Vishnu in place of those of Shiva. In some 
cases, he converted, by slight manipulations, 
the very images of Shiva into those of 
Vishnu. A conspicuous instance of this is the 
temple of Venkataramana at Tirupati in the 
Madras Presidency. The image of Venkata¬ 
ramana at Tirupati, is not the image of Vish¬ 
nu ; but it is the image of Veerabbadra which 
has been turned into the image of Vishnu by 
Rarnanujacharya. This is mentioned by 
Sbripatipandita in his S/trU-ara B/iashya, 
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It is stated clearly in this passage that 
the image at Tiriipati is that of Veerabhadra; 
that is does not bear the Shankha (conch), 
Chakra (discus) etc., which are the insignia 
of Vishnu ; that it bears instead the emblems 
of a snake and a Shivalinga, the latter of 
which is at the lower part of its hand. It is 
then the first and foremost duty of the critics 
to find out whether or not the wctrds of this 
commentator (Shripati Pandita) are true. 
Most of the people who have vi.sited Tinipati 
will tell one on inquiry that there is a serpent 
round the neck of the image of Venkataramanaswami 
and that its hands bear not the Shankha 
(conch) and Chakra (discus) made of stone 
but that they hold the Shanka and Chakra 
cast out of metal. P'rom this it will be clear 
that Sripati Pandita has written a well-known 
fact in his book after he had himself closely 
examined the nature of the said image. 
Numerous images of Vishnu exist in the 

5 
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world. None of them has the emblem of 
the snake or is devoid of the conch and dis¬ 
cus. As it is only the image of Venkatara- 
mana of Tirupati which is distinguished by 
the above-mentioned characteristics, we can¬ 
not but say that it is the image of Veerabha- 
dra of Shaivas manipulated to serve the 
exigencies of the Vaishnavas. It is probable 
that many similar changes have been made 
in order to please the minds of the people 
in the time of Ramanujacharya. Formerly 
the Tamil Country was the home of the 
Veerashaivas. Great scholars had flourished 
in this country and they have also written 
many treatises dealing with the Veershaiva 
religion. It is regrettable to find now only a 
few Veerashaivas in the country in which 
they had once predominated. Thus we see, 
the Veershaiva religion which had spread 
throughout the length and breadth, in ancient 
times, has begun to decline, by being exposed 
to the furies of hostile forces, in the times of 
several Kings and preachers of different 
faiths. I pray to the All-powerful to restore 
the glory of the past to our beloved religion 
and to make it shine on all sides. 
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I have discussed till now, with sufficient 
evidence, the characteristic features of the 
Srivaishnava and Veerashaiva faiths and have 
also explained the decline of the Shaiva faith 
since the rise into prominence of Ramanuja- 
charya. Now let me briefly explain the 
greatness and excellence of Parashiva who is 
the foremost object of worship among the 
Veerashaivas. 



5f ^ 

srw ” 

These and other similar passages of the 
Vedas and Upanishads, loudly proclaim that 
Shiva alone is the Eternal ; He alone is the 
Parabrahma or the Supreme Being and the 
possessor of Shakti This 

Shakti-possessing Parashiva created this world 
comprising both the animate and inanimate 
things, as is stated by wise sages in time- 
honoured books written by them. The great 
sage Vyasa tells us in his Puranas that all the 
Divinities such as Vishnu, Brahma, Indra 
and Kubera attained their honoured posi- 
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tions by means of the worship of this Supreme 
Being (Parashiva). As he is being worshipped 
by all the lesser gods who are themselves 
worshipped by others, Shiva has deservedly 
got the name of Mahadeva or the Great God. 
Many ancient Kings, sages and others had 
profound belief in the greatness and overlord¬ 
ship of Shiva. They .set up Shivalingas (sym¬ 
bols of Shiva) in every place, worshipped 
Him with boundless devotion and thus attained 
salvation. The ancient sages did not set 
up and worship the images of other Gods to 
the extent that they did of the image of 
Shiva. The far-famed X'^yasa wa.s in the be¬ 
ginning the devotee of \Mshnu. Proclaiming 
with uplifted hand that Vishnu is the Supreme 
(jod, he went on to Kashi (Benares) and 
there also cried loudly, even in the temple of 
Vishwanatha, that there was no god in the 
world who is greater than Keshava (Vishnu). 
But he had to rule it because the God, Nan- 
deeswara, made that hand inert at once. 
Then Vishnu preached to V)-asa like this : 

qrsR iiyMi 
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^g% # ^ ^ gwfrir^^ ii'<?ii 

Kasheekhanda, Chapter 95. 

“ O, Vyasa ! Vishwaniitha is the greatest 
of ail the Gods. No one is equal to Him. 
It is by His favour that I am the bearer of 
Chakra (the discus), the Lord of Lakshmi 
and the protector of the three worlds. It is 
by being profoundly devoted to Him that I 
have got this immense glorv. You must wish 
me good only through praying to the God, 
Vishwanatha. 

Then, Vyasa casting off his pride began 
to pray to Vishwanatha in the following 
words:— 

STRlfirT I 

I ^ srr ^sq^s^jftT^trrra^JWT 
^'MTfrmrr ir^vsii 
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Tr^W:^: ll'*>«ill 


?r: cfhpTinOT: ^*TR %%?7^>T^»nnRTt 

I ^#^slr 5 R%?n 5 Eg?T: 


r: II^MI 


^ It %gt JTt N jftJRt 

I ^ %%5T mf^s5>T^vin m^nr^qilr 

?lf^»T5^ ^ ^f#5r TO *lt % ^ «Tts 

fro ?itstrg«lT I 5Tt 5Tt 

■MVlirn ?its?T^ STcftsf^ff ll^,»ll 

rT^wfgf^ ll^’^ll 

siTs^ ^ ^ ^ fir 

I 5fT«j ^ ^ smrf^ Br^sri?!^ to 
TO ^ rq lT i- T TO T SI ll^^ll 


By so worshipping Vishwanatha, Vyasa 
got the motion of his hand restored and in 
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order to wash off the sin of having abused 
Shiva, he set up a Linga called, Vyaseshwara, 
in the premises of the holy hermitage of 
Ghantakarna Shivacharya, situated on the bank 
of the Ganges. This is mentioned in the 
95th chapter of the Kasheekhanda. 


i%*n4^s«T5r?i^ 


II^CII 

ii^Mi 


(Kasheekhanda Chapter 96.) 


It is evident from these stanzas that 
Vyasa became a great devotee of Shiva after 
his hand was set free. Some treatises men¬ 
tion that after he set up the Linga, Vyasa 
was taught Atmagnana (3TT?*WnT) i-C-. know¬ 
ledge of the self) by Ghantakarna Shivacharya, 
one of the founders of the Veerashaiva religion. 
This can be verified from history and also 
from personal inspection. Even to this day 
the resplendent image of Ghantakarna Shiva* 
charya which has all the insignia of a teacher 
of Veerashaivism such as Jata, Bhasma, 
Rudraksha Lingadharana e/c., stands before 



the V'yaseshwara Linga in Vyasakashi. The 
people -of that place are used to call this 
image—Vyasajeeka Guru 5^)— i.e.^ 

the Guru of Vyasa). There is also a pond 
before the same Vyaseshwaralinga which is 
called Ghantakarnateertha after the name of 
Ghantakarna Shivacharya. The people of 
that place call it ‘ Ghantakarna Talav ’ 

The greatness of this teertha 
has been well-explained in the latter part of 
the Kasheekhanda. Vyasa has written about 
these things in his own Puranas. Hence it is 
clear that he became in the end a staunch 
Shaivite and also a disciple of Ghantakarna 
Sivacharya. 

Even the far-famed Agastya established a 
Linga after his own name and by worshipping 
that Linga he could do such miracles as the 
drinking of the waters of the seven seas etc. 
The Linga set up by this sage is known as 
Agastyeshwara and it can still be seen in Kashi 
(Benares). Similarly sages like Gautama, 
Kasyapa, Kapila, Markandeya, Vasistha, 
Vishwamitra and others set up Shivalingas 
after their own names and thus enjoyed 
eternal beatitude. These Lingas are still in 
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Kashi and are known respectively as Gania- 
meslm>ara, Kasyapcs/iZi’ara, Kapilcslnvara^ 
Markandcycshzjara, I'asis/it/ics/nuam, I dsh- 
waniitrcslrujara etc., and are held in much 
esteem. Besides, many Puranas bear witness to 
the fact that even Vishnu established Shiva- 
lingas one at each time of his incarnation and 
that he attained his desires by the worship of 
those Lingas. Everybody knows about the 
Rameshwaralinga which has been installed in 
Ramavatara (TT*Tra?n’C). The Shivalinga called 
Matsyeshwara was set up in Matsyavatara 
(JTr^T^IT). This can still be seen in Lanka 
or Ceylon. The Linga that was establised in 
Koormavatara is called Koormesh- 

wara. It is said in the Puranas of Vyasa that 
when once Vishnu was worshipping Shiva 
with a thousand lotus flowers and one lotus 
flower was found missing, he at once pulled 
out one of his eyes and substituted it for the 
missing flower. Shiva, himself, had made one 
of the flowers disappear in prder to test the 
devotion of Vishnu who had made a vow of 
worshipping Him with exactly thousand 
•flowers. Being much pleased with the extra¬ 
ordinary devotion of Vishnu, Shiva bestowed 
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upon him the holy weapon of Chakra (the 
discus.) Henceforward Vishnu became 
famous by the name of Chakrapani (ly- the 
bearer of chakra in his hand). 





«n% rT^ ’T^hrtSTWRT^ II 

So says the famous Shankaracharya in 
his book called Shivanaudalahari. The gist 
of the stanza is as follows:— 

“ O, Parameshwara! There are thou¬ 
sands of Gods in the world. They can give 
only small boons. As such, I neither follow 
them nor think of their gifts even in my 
dreams. Once, Vishnu and Brahma fell into 
a quarrel about their superiority. They then 
decided that he who could find out either the 
head or feet of your image would hav^e to be 
considered the greater of the two. Accor¬ 
dingly, Vishnu took upon himself the form of 
a boar (^?T5), and went on boring the earths 
of the underground worlds in search of your 
feet; and Brahma become a sw'an (5«5T) and 
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soared up into the skies of Heavens, for 
thousands of years, seeking after your head. 
But both of them failed in their attempts. 
Hence, O, Lord, I only pray for the worship 
of your feet which could not be found even 
by Vishnu and Brahma.” 

When Shankaracharya himself the pro¬ 
tagonist of the doctrine of the equality of 
gods could highly praise Shiva with such 
extraordinary devotion, the greatness of Shiva 
is indescribable and undisputed. “ 

»TORi^ That is, Surya 

(the Sun), Shakti, Vishnu, Ganapati and 
Maheshwara, all these five Divinities are to be 
worshipped with equal devotion. So ordains 
Shankaracharya to his disciples, the smartas- 
But yet, the Linga of Cbandramonleeswara has 
had predominence in the worship in his 
Peetha. Even to this day the worship of 
Chandramouleeshwara Linga has been carried 
on uninterruptedly in the pontifical seats 
established by him. The worship of the 
Vishnu image has not got such a vogue in 
those Peethas. After he had obtaiined the 
Linga of Chandramouleeswara from Renuka- 
charya, Shankaracharya strictly followed the 
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Shaiva doctrine. In his Peetha as a]‘o 
among his followers, we find only the signs 
of Shaivism such as Bhasma, Rudraksha 
Dharana and the like to the exclusion of all 
other signs typifying faith in other doctrines. 
This is undoubtedly due to the fact that 
Renukacharya presented the Linga of 
Chandramouleeshwara to Shankaracharya and 
made the latter his disciple and a fervent 
devotee of Shiva as represented in the said 
Linga. But there are some sceptics who make 
bold to say that there was not any connection 
between Renukacharya and Shankaracharya 
and that the Linga of Chandramouleeshwara 
was not at all presented by the former to the 
latter. This is self-delusion and nothing else. 
P'or, the fact of the gift is attested by many 
ancient treatises. The presentation of the 
Linga of Chandramouleeshwara has been 
fully described in the 

of Siddhnuailia Skivacharya. It is also men¬ 
tioned in works like S/nvaiati'a Ratiiakara 
and Vedantasara Vcerashaivachintaniani, Be¬ 
sides, Sachchidananda Bharaliswami, who was the 
pontiff of the Sringeri Math, some hundred 
years ago, got a book called ‘ Guruvamsha 
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Kavya' written by one Kashi- 

lakshmana Shastri who was the foremost of the 
poets that adorned his ecclesiastical court. 
It is in Sanskrit and written in verse. A 
manuscript of the same was found at the Library 
of the Sringeri Math. After having been revised 
by the late Vidyavisharada Pandit Kunigal 
Ramashastri, it has been published by the 
Vanivilasa Press at Shrirangam in the 
Madras Presidency. 

The following stanzas occur in the third 
canto of the above mentioned book. 


«fl[ 4i 

nnT5TT?T% ^ I 


^r5rr5v?r5?rt 

r:^ iHTW 






That is, after having wandered all over 
India, Shankaracharya went to Kashmir, 
brought from there the famous image of 
Sharada and installed it at Sringeri. He 
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made his first disciple, Sureshwaracharya, 
the next pontiff in succession to him. Then, 
before going to Kanchi where he wished to 
settle, he directed his successor to worship the 
Linga of Chandramouleeshwara 

and the image of Ratnagarbha Ganapati 
both of which had been 
presented to him by Sri Renukacharya. 

In an explanatory note upon the word 
” which occurs in the verses quoted 
above, the author himself writes as follows in 
Sanskrit:— 


^5 »m5nw ’’ 


The subject of Chandramouleeshwara 
Linga is referred to also in the 6th Sarga of 
the above mentioned book. 




Such is the solemn declaration made by 
the author in the very beginning of this book. 
As he says that he deals only with the topics 
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that are much in evidence in ancient books, 
we will have to believe that even in more 
ancient books upon Shankaracharya, might 
have occured passages about the presentation 
of the Linga of Chandramouleeshwara. Some 
say that there is a book entitled ‘ Briihach. 
chhankara Vijaya ’ written by 

some ancient scholar and that it has a chapter 
in it called, ‘ Siddhashankai'a Samvada 

which is a digest of the discussions 
that were held between Revanasiddha and 
Shankaracharya. Mr. B. Rama Rao, M.A., 
the Senior Translator to the Govern¬ 
ment of Madras and Vidwan P. Sundara- 
shastriyar, the Assistant Librarian of the 
Oriental Manuscripts’ Library at Madras, have 
published a work called 'Shivatatvarahidkara' 
in Nagari characters. In the 
4th Kallola of the 12th Taranga of this book, 
the following stanzas occur in connection 
with the subject of Vidyaranya. 

IIMI 
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II 

It is said in these that a Brahmin, 
Shivadharma by name, suffering from the 
pangs of poverty, approached Sri Vidya- 
shankarateertha Swami, the then pontiff and 
successor to the throne of Sri Shankaracharya 
who had followed the teaching of Revana- 
siddha, and narrated his difficulties before 
him. The Swami graciously presented him 
with a Srichakra and asked him to 

wor.ship it. By virtue of his devotion to the 
Srichakra, the Brahmin obtained profound 
knowledge and wisdom and was at last 
initiated with Sanyasadeeksha 
Thence forward, he became famous by the 
name of Vidyaranya(the Forest of Knowledge). 
Swami V^idyashankara, in the end, conferred 
upon his famous diciple, Vidyaranya, the 
Linga of Chandramouleeshwara that had 
been first given by Sri Renukacharya to the 
original Shankaracharya and then handed 
down from the latter to the successive pontiffs 
and asked him to worship the same to realise 
his desires. 




1 \ 

The late Rao Bahadur H. Krishna- 
shastriyar B.A., Epigraphist to the Govern¬ 
ment of India and an officer of the Indian 
Archaeological department has written an 
exhaustive preface, in English, to Shivatatva- 
ratimkara which is mentioned above. In the 
course of this preface he writes as follows :— 

One very interesting point whicli must be parti¬ 
cularly drawn attention to in the story of Vidyaranya 
as given in the 12th Taranga of the 4th Kallola, 
is the Rcvanasiddhasampradaya ) 

which the Acharyas of the Shankaracharya line 
that initiated our Vidyaranya were then 

practising at Sringeri. The Ling a (fijIT) of Chajidra- 
motdeesJnvara which is still wi^'shipped 

as the chief deity by the Acharyas of Sringeri Math 
said to have been presented to 
Vidyaranya by his direct gnrn. Revanasiddha 
we know, is a well-known Shaiva 
teacher, whom the Veerashaivas still claim as one of 
their earliest Acharyas. The Keladi chiefs who were 
mostly followers of the Veerashaiva religion, were 
devout adherents of the Sri?igeri Shankaracharya 
Math perhaps also for the 

same reason, viz.^ that the Shankaracharyas were 
followers of the Revanasiddhasa^npraddya 

This explains perhaps why in the 

6 
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Advaita Math of Sr/?ijreri there 

is still a greater bias towards Shaivism and Shaiva 
wr)rship than towards Vaishnavism and Krishna 
worship, though the founder, the great Shankara- 
charya was no respecter of creeds nor of any 
distinction between Shiva and Vishnu. 

Says Dr. F. 0. Schrader, the Professor c-f 
Sanskrit in the University of Keil in Ger¬ 
many with regard to the importance of this 
book (Shivatatvaratnakara):— 

This is undoubtedly an important work and 
would be the more interesting for me as I intend 
writing a bookpn “ V^ecrashaivamatamr 

The author of Shivatatvaratnakara writes 
at the end of the 14th Kallola. 



That is, he says that the authorities fur 
his narration of the presentation of the 
Linga of Chandramouleeshwara by Renuka- 
charya to Shankaracharya are the Pitamaha- 
sa)filiitd written by Vidya- 

ranyaand the Vidydranya ), 

written by Bharateekrishnayati 

and so it is evident, that in both the 
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‘ Pitamahasamhita ’ of Vidyaranya and the 
‘ Vidyaranya Kruti ’ of Bharateekrishnayati, a 
detailed account must have been given of the 
presentation of Chandramouleeshwaralinga. 
Kven “ Keladinrufyavijaya ” 
on old Kannada work published by the 
Government of Mysore, speaks of the presen¬ 
tation of the Linga of Chandramouleeshwara. 
This “ Keladinrupavijaya ’’ has been written 
by one Liny;a)nm, a Smarta Brahmin of 
Haritasagotra. But this author wrongly 
states in his book that Revanasiddha Shiva- 
charya conferred upon Vidyaranya, the 
famous Linga of Chandramouleeshwara. In the 
16th page of ‘ Keladinrupavijaya ’ occurs this 
passage:— 

“ S3 s'sO 

aisojidsf n.2WeJ dod^^dd^ S3 
?jo35'5dcidg aoOsodo'sodio/^ ; 

SoSftde^h addddiSsS dsdcaXid^dosSs^i^ 

«oridjdjdj5d riR^^s^do, s«odj ad^ Oortdoo 
an-j.dcs.d ddif ^cdisfjsyi,, ^ Oorio ^cd dd^^? 

O tr ei 

^do, A ©oridio ^^d^^^dodiJ^jdPo^qs-srd 
^5s)fN 35j5?ris5j3dc5«i ac3^.dE3,o^ d ort3^d# todi 
d:.f3t)do;3^dd diddg S3 sio^di^^sjJ^dd 
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S3S_;,35doJj6aSj§(x5Mo jid 
i?j3ocij usaoo^ ^y.^oiio ” 

ti 

This poet does not seem to have paid 
any attention to either time or fact. Again in 
page fourteen of the same book, while writ¬ 
ing about the succession of the pontiffs of the 
Sringeri Math, he mentions that Vidyashan- 
kara Svvami became the disciple of the 
original Shankaracharya and that Vidyaranya 
became the disciple of Vidyashankara Swami. 
If we believe his writing, we will have to 
conclude that the original Shankaracharya 
must have lived six or seven hundred years 
ago. Such statements are indeed ridiculous. 
In his History of Vijayanagar, entitled 
“ The Never To Be Forgotten Empire, ” 
Mr. Suryanarayana Rao B.A., M.R.A.S., gives a 
brief account of the succession of the pontiffs 
of the Sringeri Math. There he says that 
after the original Shankaracharya, Sureshwa- 
racharya, Nityabodhaghanacharya, Gnanagha- 
nacharya, Gnanottamashivacharya, Gnanagiri 
Acharya, Simhagiri Acharya, Eeshwarateer- 
tha, Narasimhateertha, Vidyashankarateertha, 
Bharateekrishmiteertha, became the succe¬ 
ssive pontiffs until Vidyaranya stepped into 
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their place. The original Shankaracharya 
was born on the 5th day of the bright half of 
the lunar month Vaishakha in the cyclic year, 
Eeshwara, in Shaka Vikrarna 14, which 
corresponds to 44 B.c. He was ordained a 
sanyasi on the 3rd day of the bright half of 
the lunar month, Vaishakha, in the cyclic 
year, Parthiva, in Shaka Vikrarna 22, which 
corresponds to 36 B C- He ordained Suresh- 
waracharya as his disciple on the Poornima 
{15th day) of Chaitra in the cyclic year 
Vijaya and passed away on the 12 th day of 
the bright half of the lunar month Jyestha, in 
the year, Soumya, in Shaka Vikrarna 46, which 
corresponds to 12 B.C. Sureshwaracharya 
lived for about 800 years. It is clear by this 
account that the original Shankaracharya 
lived about 1974 years ago. If, in spite of this, 
the author of Keladinrupavijaya puts in a 
difference of only 40-50 years between the 
times of Sri Shankaracharya and Vidya- 
ranya, we cannot but conclude that he 
has written nothing that can bear scrutiny. 
Hence, his account of the presentation of the 
Linga of Chandramouleeshwara is to be 
discredited. Because many Smarta and 
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Vaishnava scholars of old have explicitly 
written in their books about the presentation 
of the Linga of Chandramouleeshvvara by Sri 
Renukacharya to Sri Shankaracharya, one 
can assert with confidence that this author 
has misrepresented a well-established fact, 
without any scruple. 

The following verses are quoted from 
the 5th and 6th Sargas of the Gunii’aMxIia- 
kai'yn which has been w'ritten 

and published under the patronage of the 
pontiffs of the Sringeri Math :— 

jtwt 

f^rnr: ^Tor^ 

^ ^ cr^Tsrt^j 

^ff^8^gnfer j|uM(u\d ^r3f^^ ikii 

g%cJT^?n i 

^mvT^sii sni^?55fysftr iRii 



77 


The gist'of these stanzas is as follows :— 

The brothers Harihara and Biikka, 
being defeated in battle by King Ballala, fled 
to the forest. There, while Harihara was 
sleeping in a sorrowful mood, with his head 
on the lap of Bukka, Sri Revanasiddha Shiva- 
charya appeared to him in his dream, and said, 

‘ O, King! you will regain your kingdom and 
wealth by the favour of Vidyaranya. For this 
|jurpose you must visit the famous Linga of 
Chandramouleeshwara. After you, your 
descendents will sit on your throne and rule 
the country wisely and peacefully.” 

This account given in Guruz'ajus/ial'az’yti 
.••eems to be right. That Renukacharya (other¬ 
wise called Revanasiddha Shivacharya) 
appeared before King Harihara in his dream 
and told him about the bright fortune that 
was to befall him will have to be accepted as 
a fact. The author of Keladinrupavijaya 
could not make out that Renukacharya 
appeared in a dream and told Harihara about 
the good fortune that awaited him, and so he 
erroneously states that Revanasiddha Shiva¬ 
charya in person conferred upon Vidyaranya, 
the Linga of Chandramouleeshwara. 
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Opinions differ as to the time of the 
original Shankaracharya. Some say he lived 
about 2000 years ago. Others put his time 
somewhere about 530 A.D. That he should 
have lived 2000 years ago is attested by the 
succession list of the pontiffs of the Sringeri 
Math and also by statements made in ancient 
treatises. That Renukacharya lived on earth 
for about 1400 years is stated in almost all 
the sketches of his life. Renukacharya must 
have lived about 3300 years ago. This conclu¬ 
sion could be arrived at by facts and figures. 
And so one cannot raise any doubt about the 
specification of his time. A detailed study of 
the life of Shankaracharya will convince us 
that he was taught by Sri Renukacharya and 
lived as a fervent devotee of the God, Shiva. 
The ancient sages and Acharyas and even 
Divinities such as Vishnu, Brahma, Indra, 
Chandra and others worshipped Shiva and 
attained salvation. Also, that they not only 
worshipped Shivalingas but that in order to 
express their eternal relationship towards 
Shiva, the God-head, they always wore shiva¬ 
lingas on their bodies, has been described in 
ancient scriptures. 
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^ fw$r^: ii 

These and various other stanzas that 
occur in ancient works can bear witness to 
the above mentioned fact. The images of 
Vishnu at Pandharpur and Barsi which are 
respectively called Vithoba and Bhagavanta 
have got Lingas upon their heads. The 
image of-Vishnu called Anantapadmanabha at 
Anantashayana (Trivandrum), the capital of 
Travancore State, wears a Linga in its hand. 
These are eloquent witnesses of the univer¬ 
sally established cult of Lingadharana- Even 
the Puranas have made mention of this in 
such stanzas as, 

'TTi^ <r«n il 

The saint Tukaram who was the precep¬ 
tor of king Shivaji, writes “ 

” in his book of hymns. Besides, the 

line “ 

” occurs in Srikarabhashya of Sripati 
Pandita. The images of Pandharpur, Barsi 
and Anantashayana are very old. Their 
wearing of the Lingas, then, testifies to the 
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great antiquity of the cult of Lingadharana. 
Similarly the ancient images of Kumaraswami 
of Sondur, of Bhavani of Tuljapur and of 
Danamma of Guddapur wear Lingas over 
their heads. These facts will, then, go far to 
prove the supremacy and over-lordship of 
Shiva and the universal belief held that only 
by His worship and by wearing His emblems 
we can attain the fulfilment of our desires. 

It is attested by many authorities that 
almost all the people of India w’ere worship¬ 
ping Shiva from time immemorial. But, of 
late, different creeds arose and the people 
began to worship various other gods. Since 
then Shivabhakti or devotion to Shiva 
has been declining. But even though Shiva- 
bhakthi has been on the wane among others, 
it is a matter of rejoicing to see that it has 
not decreased, in the least, among the Veera- 
shaivas. The Veerashaivas will never pay 
homage to Gods other than Shiva. Their 
very doctrine is that they worship Shiva with 
extraordinary devotion. To w'hat a pitch 
some great men of the Veerashaiva persu¬ 
asion had raised their devotion to Shiva, in 
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olden days, is a wonder of wonders. W ith 
regard to this we have a marvellous stor}’. 

About 700 years ago, a great scholar 
known as Haradattacharya (iT^Tfrsn^), be¬ 
longing to the family of Gurus was living at 
Kalahasti (^ToSef^cT). Ifc was a staunch 
devotee of Shiva and was proficient in the 
Shivadvaita system of Philosophy and its 
ancillary doctrines like Panchachara ('T^ra’K), 
Shatsthala and Lingangasamarasya 

To preach and propagate the 
supremacy of Shiva was his life’s mission. 
Some non-Veerashaivas, finding unbearable 
his devout attention to Shiva, began to attack 
him by all sorts of controversies. Through the 
correct and convincing explanations of the 
scriptures {S//as/ras), and by well-established 
authorities from the V'edas, Upanishads, 
Agamas and Puranas, he silenced their 
opposition and proved that Shiva alone has the 
high distinction of being universally worship¬ 
ped, as Brahma, Vishnu and other Divinities 
are only His devotees and worshippers. Being 
non-plussed, the dissenters resorted to another 
stratagem. They declared that they could 
not be convinced by the torrent of words 
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and that, if as he held, Shiva alone is the 
Supreme Lord of the Universe, they wanted 
him to prove it by performing a miracle. 
Haradattacharya accepted the challenge. He 
got prepared a steel ladder of five rungs. He 
made it red-hot by keeping it in fire, and 
placing it against a wall, he began to climb 
it. With intense devotion he stood on each 
rung of the ladder and proclaimed the supre¬ 
macy of Shiva in some verses. The five 
stanzas that he repeated one by one, in order, 
while standing on the five rungs of the ladder 
are given below in full:— 








T it II 


IRII 
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*r%>3^sRn5n^^^ra5^ %^%dif^dT mq[ II 


ii^ii 

dKIUW#4M MK«^lR,R'M(il*i-*lt:^*hre||r5^|0li I 
SIV-^ %^%dfkg Tf^? g ^ ^lfcT«fJTR«rf^ II 

fi?r?wRi: griig ^g TtTjq^ ii«ii 



Seeing such an extraordinary feat of 
devotion which was nothing short of a miracle, 
the dissenters were struck with terror, and 
fell at the feet of Haradattacharya, and begged 
his pardon. A great vein of piety and devotion 
to Shiva flows through these stanzas and they 
intensely proclaim His Greatness and Over¬ 
lordship. They are very precious and are 
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the most dear, I believe, to every pious devotee 
of Shiva. They are well-known by the name 
of ‘ Panchashlokce' —a prayer 

of five stanzas). Basavabhupala, the chief of 
Keladi, who was reigning some 200 years 
ago, and who was also a great and well- 
known scholar, has written a commentary 
upon the ‘ Panchashlokee.’ I'hat commentary 
which is in Sanskrit, is called the ' S/iaiva- 
saujeevini' his commentary 

is very important. Even as Haradattacharya, 
some Veeramaheshwaras (Veerashaiva saints) 
such as Udbhalaradhya^ Vemanaradbya, 
C/iaudad/iaimz'dmd/iya, Vajranakbdrddbya, 
Bbavdueesbatikardrdd/iya 2 ixA others have been 
universally honoured for having spread and 
established Shivabhakti throughout the world. 
Hut of late, we find that devotion to such a 
Supreme Heing has been gradually declining, 
and that atheistic creeds are springing up 
everywhere. This causes great grief to me. 
And so, I wish that all of you will ponder 
over this matter and will henceforth offer 
greater devotion and worship to the Supreme 
Lord, Parameshwara, and thus obtain His 
blessing both here and hereafter. 
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Friends, you have patiently heard all the 
matters that I have dealt with until now, and 
I feel v'ery glad over this. I invoke the bless¬ 
ing, upon you all, of Sri iagadguru Darukacbarya, 
for whose Birthday Anniversary Celebration 
you have assembled here, and conclude to¬ 
day’s speech. 
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